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Introduction

Welcome to second week of the latest series of the Alyth Chavruta Project. In this
course, we will be tracing the history of the idea of B'Tzelem Elohim - the idea
that human beings are created in the image or the likeness of God. This week we
will study some instances in the Hebrew Bible in which God's physical image is
mentioned.

Further resources and advice on how to get the most out of chavruta can be found
in our revised FAQs. We look forward to seeing you on Thursday to share our
learning with each other.

Blessing for Study
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Blessed are You, our Living God, Sovereign of the universe, whose
commandments make us holy, and who commands us to devote ourselves to the
study of Torah.

Baruch Atah Adonai, Eloheynu Melech ha-olam, asher kidshanu b'mitzvotav,
vitzivanu la-asok b'divrey Torah.



https://www.alyth.org.uk/wp-content/uploads/2021/03/Chavruta-FAQs-UPDATED.pdf

GOD WALKS

Genesis 3:8
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And they heard the voice of God walking around in the garden at the breezy

time of day; and the human and his wife hid from before God amongst the
trees of the garden.

Radak, Commentary on Genesis 3:8
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‘And they heard’ - There are commentators [who explain] ‘walking around
the garden’ [thus]: as Adam was walking around the garden, he heard the
voice of God. And since it says ‘and they heard’, it should have said ‘walking’
[in the plural]. But the correct understanding is that ‘walking’ refers to the
voice of the Eternal, for we find that Scripture uses language of walking with
respect to a voice, as in ‘her voice shall go like a serpent’ (Jeremiah 46:22).




Midrash Bereshit Rabbah 19:8
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‘They heard [vayishme'u] (Genesis 3:8)- do not read it vayishme'u, but

rather, vayashmiu [they made heard] - they heard the voice of the trees
saying: ‘This is the thief who deceived his Creator.

Another interpretation: They heard the voice of the angels saying: ‘The
Eternal God is going to those in the garden’

Questions

1. How do you understand this verse from Genesis?
2. Do the commentaries and midrash change your understanding of
what is happening in this verse?




MOSES SEES GOD’S BACK

Exodus 33:18-20
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*® He [Moses] said, ‘Please, let me behold Your Presence! ** And [God]
answered, ‘l will make all My goodness pass before you, and | will proclaim
before you the name of the Eternal, and the grace that | grant and the
compassion that | show’, *° and God said, ‘But you cannot see My face, for
a human being may not see Me and live” * And the Eternal said, ‘Behold,
three is a place near me. Station yourself upon the rock, ** and as my
Presence passes by, | will place you in the cleft of the rock and shield you
with My hand until | have passed by. * And | shall take my hand away and
you will see my back - but My face may not be seen’

Babylonian Talmud, B’rachot 7a
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‘And God said, “But you cannot see My face” - it was taught in the name of
Rabbi Yehoshua ben Korchah: Thus said the Holy Blessed One to Moses:

‘When | wanted to [at the Burning Bush], you did not want to; now that you
want to, | do not want to.




Babylonian Talmud, Menachot 35b
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‘And all the nations of the earth shall see that the name of the Eternal is
called upon you, and they shall be afraid of you’ (Deuteronomy 28:10). It is
taught [in a baraita) that Rabbi Eliezer the Great says, ‘This is a reference to
the tefillin of the head,' upon which the name of God is written, as they
demonstrate to all that the name of God is called upon the Jewish people’
With regard to the statement of God to Moses: ‘And | will remove My hand,
and you will see My back’ (Exodus 33:23), Rav Chana bar Bizna said that

Rabbi Shimon Chasida said, ‘This teaches that the Holy Blessed One
showed Moses the knot of the zefillin of the head.

Questions

1. Why does Moses ask to see God?
2. Why is Moses allowed to see God's back, but not God'’s face?
3. What does it mean for God to wear tefillin?

' Tefillin are the leather boxes that are strapped to the head and the arm containing scrolls
with biblical passage written on them.




GOD SEATED ON A THRONE

Isaiah 6:1
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In the year King Uzziah died, | saw Adonaisitting upon a high and lofty
throne, and the skirts God's robe filled the temple.

Malbim, Commentary on Isaiah 6:1
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‘| saw the Eternal’ - The exalted essence cannot be apprehended by the
physical eye, and the ‘seeing’ spoken of here is intellectual vision and
apprehension alone. And since it is impossible to apprehend that which is
without limit from the side of its essence, but only from the side of its
actions, it is clear that the apprehension which he attained was not from
His essence, but from the ways of His governance. ...

Know that the supernal governance is manifested in two aspects: (a) The
natural governance, ordered from the beginning, fixed and standing, which
does not change; and the instruments through which this governance is
conducted are the host of the heavens, through whose courses and motions
the elements are blended, separated, compounded, and prepared to
receive different mixtures and forms. (b) The miraculous, providential
governance, which destroys the order of nature at times of necessity; and
the instruments of this governance are the host of angels, who are higher
in rank than the host of the heavens, and who overpower the force of the
system at the command of the High and Exalted One. However, this
governance is not continuous, for the natural order is not overturned except
for a great need.

The seer here first depicted the apprehension he attained from the natural
governance, and he depicted this supreme governor as a king sitting upon
his throne; since this governance is fixed, he depicted the governor as
sitting, for sitting signifies rest and permanence. And the throne is the host
of the heavens, as it is written, ‘The heavens are My throne and the earth is
My footstool’, and ‘The Eternal has established God's throne in the heavens'.
Upon them He sits and sets His dominion over the fixed, natural, continuous
governance.




Questions

1. What does it mean for God to sit upon a throne?
2. How do these translations help us to understand the verses?




A GUIDE TO THE SOURCES

The Babylonian Talmud (also known simply as The Talmud or Bav/j is a
commentary on the Mishnah from Babylonia, containing the discussions of
rabbis from the period just after the Mishnah was finished (around 200
CE), until it was finally redacted in approximately 700 CE.

Midrash Bereshit Rabbah is the major collection of midrash (rabbinic
interpretations) on the Book of Genesis, which was finally redacted in
roughly the fifth century CE.

Radak (an acronym for Rabbi David Kimchi) lived in France between 1160
and 1235 and was a rabbi, biblical scholar, philosopher and grammarian.
He was famous for his commentary on the Hebrew Bible.

Malbim (an acronym for Meir Leibush ben Yehiel Michel Wisser) was a
biblical commentator, born in Volochysk (then in Poland, now in Ukraine)
in 1809. He completed commentaries of the whole Hebrew Bible over the
course of the 1870s and died in 1879.




HAPPY STUDYING!

If you have any further questions, please be in
touch with Rabbi Elliott

0208 457 8782
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