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Introduction

Welcome to the latest series of the Alyth Chavruta Project. In this course we will
work our way through another sugya (section) of the Babylonian Talmud. This
week, we conclude the sugya as it continues to comment on the original mishnah,
before we return to the issue of women and wine next week. It is a bit longer than
usual, so feel free to dip in and out as it is interesting to you. Those who get to the
end will notice that the issue of wine does in fact return!

The text itself can be found here in both Hebrew only and Hebrew with translation.
For those with some knowledge of Hebrew, we encourage you to attempt your
own translation, but there is absolutely no expectation that you engage with the
Hebrew. As usual, there is also no requirement to get to the end of the pack - we
have provided more than you can get through in an hour of study. It is up to you
whether you want to focus exclusively on the text itself, or explore the
commentaries and supplementary materials provided.

Further resources and advice on how to get the most out of chavruta can be found
in our revised FAQs. We look forward to seeing you on Thursday to share our
learning with each other.

As we will be studying during the Omer, we will include the blessing for counting
the Omer at the beginning of each text pack, as well as the blessing for study as
usual.

Blessing for Study
1IN 71373 PIoY2 WYY, PRIYRI NPT WK 021V 122 TR 22 DK 13

Blessed are You, our Living God, Sovereign of the universe, whose
commandments make us holy, and who commands us to devote ourselves to the
study of Torah.

Baruch Atah Adonai, Eloheynu Melech ha-olam, asher kidshanu b’mitzvotayv,
v'tzivanu la-asok b'divrey Torah.
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COUNTING THE OMER

The 49-day period from the second night of Pesach up to Shavuot is known as
the Omer. Because of a longstanding dispute about when the Omer is supposed
to begin, it became necessary to count the days out loud every night with a
blessing. We have included the Hebrew and English formulae here so that you can
count the Omer together with your partner when you meet. According to the
Shulchan Aruch, it is possible to count the Omer at any time of day, though the
blessing is only said between sunset and sunrise - if you count the Omer after
this point then it is customary to do so without saying the blessing.

Blessed are You, our Living God, -IL"D qp;—f‘yg TP ARR g3

Sovereign of the universe, whose PiYnI WJW'*![) WX obiys
commandments make us holy and TR T I TE Ty

who commands us to count the Omer. : '17357? igpigale) ‘73_7 11X

Baruch attah Adonai eloheinu melech ha-olam, asher kidd’shanu b’mitsvotav V'tsivanu al s'firat ha-
omer.

For Friday Evening/Shabbat:

Today is day 27, making two weeks and Yo onw o oYY nyaw oo
six days of the Omer. -my’y o°m° WY1 NIVIAY

For Saturday Evening/Sunday

Today is day 28, making three weeks of onaw 03 @Y NIINY 0o
the Omer. '1?337'? nivIaw YR

For Sunday Evening/Monday

Today is day 29, making three weeks and  y29R DY 0¥ QWYY IYWR 030
one day of the Omer. 1YY TIX 09 NIVIAY
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For Monday Evening/Tuesday

Today is day 30, making three weeks and
two days of the Omer.

For Tuesday Evening/Wednesday

Today is day 31, making three weeks and
three days of the Omer.

For Wednesday Evening/Thursday

Today is day 32, making three weeks and
four days of the Omer.

For Thursday Evening/Friday

Today is day 33, making three weeks and
five days of the Omer.

nY2IX 0W oY WYY oPa
097 0°n? 31 NivIAY

YR DIV 0P DWHWI TN D
MY 0w WYY NivIaY

YR oY of DWOUI 0y oy
IMYY 0N 7YX NIVIAY

onw 0¥ DWW TUYY o
WY? 0B MWHM NIYIAY 1Y2IN
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Babylonian Talmud Ketubot 65a-b
(translation begins on page 7)

W 772 2077 {2 A7 NZIN IR N3] YR AER M i

M2 13307 72303 XOTIB 1997 *PIIT KUK :NED 2

A PING3 N 103 21 0N N0 T2 A7 PN T 7337 0
N) 7XDP RINT RDYY KD ADTRT X 0BT 0D N9 12

2103 °277 XRYY XD AR WP

RDP RID AT AONR RPY ATT POIRT 79 L,RDR KD
WP RIDPH LRIDNR I 017 RIPPPY RIPIN °2 A2 MK 720
NYRYT 1°2 "RIHRT P GAP TINR 2120 103 U271 ORI

RYIR DY 0% 23w 27T 300 RPpw 0P nnvn noxn R

.

ROV TPOW RaN R :23K7 RDD 21 72 WK .79 72 101
XP2 X230 KPT NP D17 DWpR RID P2 MR PINOR BT
ADIPI WPACIT T2 YUWN Kp FPOTIN 238) 2INOR M ROPD

AT AN AP WPIT 020 03 ,Tving

PREN VWD M DWHN AR MR N DwHn DY oo

— TIOR3 PR PRIVOIY I3 — DTRK DT MR 2P

Page | 4




DWW Y L Wnn T Dwnn TavT XPHYO UK L9713 08D Yo

SYWD T DOWRI AP YW RPR 29 RIn I

2v2% Niitn AN @327 1R 1) DWIN RS AR I PR
;77207 MR 277 A0 ,OWRY NIRD2 NI PR NIRD2 NN

2Y2 2Y MA0N XPY T2 ,ANTI W72 173 ey

K27 X1 N7 PP TIPN NIXP2 NI PLPY K N

2330M 23300 — R ,APBRI 23300

N9JIR MR AN 27 ?27N9IR" ORM L1D) A0 Ayn AY 106

RYR MR PR 217 .00

W — TPIR TIRT INNP RRPWA N30 27 My NpIIN qip
RIPD 2"NPIIR" XD ,WORWN MR IRD? KPR ,"NPIIR" NPT

TIR *N29D XY TIRKY PR AT PR i1NITD K2PYR

2T Naw 0292 PR IR DROPRa 12 1VRY 127 02000
JRR? RPR NIWY VNPT W — TR TORT IRD? RpPW2
:RIW 27 MR ?RIR N NWL UOHNYR — VORYD MRT
1’22 :X27 K7 1092 PNt PURwn PRI 0 YT PRI

.amn SoR
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BABYLONIAN TALMUD, KETUBOT 65A-B

TN 772 IWT A2 TP NPRWAN I 21 pE ML A7 0
12 73307 72202 RIID 19T P1TIT RIKI :XED 27

T DI SN 103 *21 DD .N9) 12 TP PAN PR 732 91D
K] 7KRP XINT KRYY KD AMYINT UK PRT P N09) 2
203 277 RRYY XD AN KT

RDP RID AT A0NR RPY T POIRT 79 L,RDR KD
W2 RPID RPOK 221 317 RIPPY RIPIN °2 72 MWK W
NIYRWT 172 IPRT PIT AR 10K 720 101 72 ORI

RYW 29 °5 1m0 TT? MY N2pY) 17 NIV ¥R KY)

[We read in the Mishnah:] ‘And he gives her a bed, a soft mat [and a hard
mat].” Why give her a soft mat and a hard mat? Rav Pappa said,' ‘In a place
where it is customary to fill a bed with ropes, because it ages her!

Ovur Rabbis taught [in a baraita): We do not give a pillow or a cushion. In the
name of Rabbi Natan,” they said, ‘We give her a pillow and a cushion.” What
are the circumstances? If it is her custom, what is the reason for the first
teaching? And if it is not her custom, what is the reason for [the teaching
of] Rabbi Natan?

No, it is necessary, where it is his custom, but not her custom. The first
teaching holds [that] he says to her: ‘When | go away, | will take them with
me; and when | return, | will bring them back.” And Rabbi Natan holds [that]
she says to him: ‘Sometimes it happens [that you return] at twilight, and you

' Rav Pappa was a rabbi in Babylonia in the 4" century CE.
? Rabbi Natan (the Babylonian) was a rabbi in the Land of Israel in the 2" century CE,
having left Babylonia, where (according to the Talmud) he was the son of the Exilarch (the
leader of the Jewish community in exile).
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are unable to bring it, and you take my bedding, and you make me lie on

the ground.
Questions

1. What is Rav Pappa’s explanation for giving her a soft mat and a hard
mat? Read this alongside Rashi’'s commentary (on page 16).

2. Why does Rabbi Natan argue that she is entitled to a pillow and a
cushion, even if it is not her custom? (It is helpful to read this
alongside the short baraita from earlier in the tractate, which you
can find on page 16).
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"RPUIY PP RIN ORT 7AR? KDD 27 A7 MY 12D A 10
NP2 X°30 RPT °Kp 0°77 Dipn2 Ran % K PIxon n
AP WINPT 12 YW Rp MR 23R) CINOR PN RNPN
A2 MR AP T % 02 ,TYing

[We read in the Mishnah:] ‘He should give her a cover [for her head, and a
belt for her waist, and shoes from festival to festival and garments of fifty
zuz from year to year]. Rav Pappa said to Abaye,” ‘This tanna® leaves her
naked but wearing shoes!" He said to him, ‘The tanna is standing [i.e.
speaking from] a mountainous place, in which she cannot do without three
pairs of shoes. And in passing, he teaches us that he should give them to
her on a festival, so that she will rejoice in them!

Questions

1. Why does Rav Pappa object that the tanna leaves the wife naked
but wearing shoes?
2. What is Abaye’s explanation in response?

3 Abaye was one of the preeminent sages in Babylonia in the first half of the 4" century
CE.
* Tanna means ‘teacher’, and refers specifically to sages in the time of the Mishnah.
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PRIN YWD ONT DWHAT AR MR LT DWRN DY 009
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JI30N) °330R — RIT ,APER2 *3A0N

[We read in the Mishnah:] ‘and garments of fifty zuz [from year to year]’
Abaye said, [This means] fifty simple zuz”® From where [did he conclude
thus]? From the fact that it teaches: ‘About whom are these words said?
About the poor who are in Israel. But for the nobility, everything is according
to their nobility. And if it arises in your mind that [it means] fifty real zuz,
where would a poor person get fifty zuz? Rather, learn from this: fifty simple
zuz.

[We read in the Mishnah:] ‘And he should not give her new [clothes in the
summer, nor worn clothes in the rainy season. Our Rabbis taught [in a
baraita): Leftover sustenance [belongs] to the husband; leftover worn
clothes [belong] to the wife. Why do leftover clothes [belong] to the wife?
Rachavah said, ‘That she covers herself with them in the time of her
niddah, so that she does not become repulsive to her husband.

Abaye said, ‘We have a tradition that the leftover clothes of a widow
[belong] to his heirs. It is [the case] there [when her husband is alive], so

® Simple zuz were worth only an eighth of a Tyrian zuz.

® Rachavah (a shortened form of the name Rav Achava), was a rabbi in Babylonia in the
4" century CE.
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that she does not become repulsive to her husband. Here [when her
husband is dead], let her be repulsive, and repulsive [again].

Question

1. Why s itimportant for the Talmud to stress that zuz refers to simple
zuz?

2. Should the leftover clothes of a widow be left to her husband’s heirs,
or should she be allowed to keep them? Does Rashi’'s commentary
(on page 16) help?
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N92IR MR AN 27 ?27N92IR" RN L19) A0 Ayn AY 106

ONTN MR YR 27 w0
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.Amn SoR

[We read in the Mishnah:] ‘He should give her a silver ma’ah [for her needs.
And she eats with him from Shabbat evening to Shabbat evening.]’ What
[is meant by] ‘she eats’? Rav Nachman said,” ‘Literally: she eats.’ Rav Ashi
said,” ‘Sexual relations.

We learned [in the mishnah]: ‘She eats with him Shabbat evening.’ It is
understandable according to the one who said it literally means] eating.
But according to the one who says [it means] sexual relations, why [does it
say| ‘she eats'? It is a euphemism, as it is written: ‘She eats and wipes her
mouth and says “I| have done no wrong” (Proverbs 30:20).

" Rav Nachman (bar Ya'akov) was an eminent sage in Babylonia in late-3" and early 4"
centuries CE.

® Rav Ashi was a Babylonian sage in the late-4" and early 5" centuries CE.
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They raised an objection. Rabban Shimon ben Gamliel says,” ‘She eats on
Shabbat evening and on Shabbat [day].’ It is understandable according to
the one who says [it literally means] eating - that is why it can teach ‘and
on Shabbat [day]. But according to the one who says [it means] sexual
relations, are there sexual relations on Shabbat [day]? Did not Rav Chuna®
say ‘The People of Israel are holy, and do not engage in sexual relations
during the day'? [But] did not Rava say ‘In a dark house, it is permitted.

Questions

1. What is the relationship between eating and sexual relations?

2. How does the quotation from Proverbs clarify our understanding
(you can read the quotation in context here)?

3. Why does Rava say that sexual relations are permitted during the
day in a dark house?

° Rabban Shimon ben Gamliel was the leader of the Jewish community in the Land of
Israel in the early-2" century CE.
" Rav Chuna was an eminent sage in Babylonia in the mid-3" century CE.
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[We read in the Mishnah:] ‘And if she was nursing, [the amount she is
required to do is reduced and added to her sustenance].’ Rav Ulla Rabbah"
interpreted by the entrance to the house of the Nasi:” ‘Although they say
that a person is not obligated to support his sons and daughters when they
are small, he is when they are very small. Until when? Until the age of six,
according to Rav Assi.” For Rav Assi said: “A minor the age of six goes out
in the eruv of their mother.”"

" Rav Ulla Rabbah (also known as Ulla bar Hillel) was a sage in Babylonia in the late-3"
and early-4" centuries CE.

" The Nasi was the leader of the Jewish community, either in Babylonia or the Land of
Israel.

¥ Rav Assi was a sage in Babylonia in the 3 century CE.

¥ This means that, if a child’s two parents have established different eruvs for the purpose
of travelling during Shabbat, a child up the age of six can only travel within their mother’s
eruv, the implication being that they require their mother’s care up to that age. You can
find out more about eruv here.
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‘From where [do we know this]? From that which was taught in our
mishnah: ‘if she was nursing, [the amount she is required to do] is reduced
and added to her sustenance’. What is the reason? [Is it] not because the
child needs to eat with her?’

Or perhaps because she is ill. If so, let it teach ‘if she was sick’! What [is the
reason it says] ‘if is was nursing’? Perhaps this means to teach us that
normally nursing women are [considered to be] sick.

It was stated: Rabbi Yehoshua ben Levi said,” ‘We apportion her wine, as it
is good for her milk’

Questions

1. What does this passage tell us about how the Talmud views
parents’ obligations to their children?

2. Why does the Talmud raise the possibility that the nursing woman
is sick?

3. Why does Rabbi Yehoshua ben Levi return us to the issue of wine?

¥ Rabbi Yehoshua ben Levi was a rabbi in the Land of Israel in the mid-3" century CE.
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COMMENTARIES

Rashi, commentary on BT Ketubot 65a

YRR 1 210 7un By Muw MY 0 - A9 IS nbinm yan
mwy? P27 PRY DpRa CParma R0MD 19HT RINR Iwm
:0°%am 221770 KPR unk Ny mvw

‘Why [give] her a soft mat and a hard mat?’ - For a flat leather hide on a
bed is better than a mat. And the second case refers to a place where they
fill the bed frame with ropes, in a place where it is not customary to make
a leather bed cover, but rather to weave ropes.

nnawn N2 77 - ANIRT OK

‘If it is her custom’ - the way of the women of her family.

Babylonian Talmud, Ketubot 61a
Jny N7 71K MY n‘;ﬁy

[When a man and woman marry,] she rises to his status, but she does not
descend to his status.

Rashi, commentary on BT Ketubot 65b

D53 7% 105 YY1 PN 20211 NI TINPR - MRS M
:IWH mawn ™ ownn bw

‘Leftover clothes’ - [This refers to a widow] who is provided for by the
wealth of the orphans, and they must provide her with garments worth fifty
zuz each year.
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A GUIDE TO THE SOURCES

The Mishnah is a Jewish legal code from approximately 200 CE, containing
legal rulings and disputes of the sages which are written down there for the
first time. It is the first part of what is called the ‘Oral Law’, which for
traditional Jews is just as authoritative as the Written Law (the Tanach). The
Mishnah is divided into six ‘orders’, and each order is divided into tractates.
Tractate Ketubot is included in the order of Nashim (Women), and deals
with issues of marriage.

The Babylonian Talmud (also known simply as The Talmud or Bavl)) is a
commentary on the Mishnah from Babylonia, containing the discussions of
rabbis from the period just after the Mishnah was finished (around 200
CE), until it was finally redacted in approximately 700 CE.

Rashi (Rabbi Shlomo Yitzchaki) was a French scholar in the second half of
the Eleventh Century. His seminal commentaries on both the Hebrew Bible
and the Babylonian Talmud are still the primary explanatory tools used by
those approaching these central Jewish texts today.
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