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‘Iron sharpens iron, so a person sharpens the wit of their friend.

Proverbs 27:17




Introduction

Welcome to the final week of the Alyth Chavruta Project on this sugya from
Tractate Ketubot. Congratulations on reaching the end of a whole section of the
Talmud! This week the Gemara continues in the series of seven rabbinic legends,
three of which were included in last week’s text pack. The four stories included this
week continue to illustrate what happens when Torah scholars abandon their
families in order to pursue study.

The text itself can be found here in both Hebrew only and Hebrew with translation.
For those with some knowledge of Hebrew, we encourage you to attempt your
own translation, but there is absolutely no expectation that you engage with the
Hebrew. As usual, there is also no requirement to get to the end of the pack - even
more than usual, we have provided more than you can get through in an hour of
study, and we encourage you to focus on understanding a small amount rather
than becoming confused by a greater amount.

Further resources and advice on how to get the most out of chavruta can be found
in our FAQs. We look forward to seeing you on Thursday to share our learning with
each other.

As this week brings us to the end of our period studying this sugya, you are invited
to follow the custom of reciting Hadran (literally ‘We will return’) at the end of a
period of study, which we have included at the end of this booklet (pages 17-19).
If you would prefer not to read it on your own, you can wait until we all do so
together on Thursday.

Blessing for Study
pIoY? M) PIYRI MPTR WK 0297 J2R WK 2 DK T3
1730 1272

Blessed are You, our Living God, Sovereign of the universe, whose
commandments make us holy, and who commands us to devote ourselves to the
study of Torah.

Baruch Atah Adonai, Eloheynu Melech ha-olam, asher kidshanu b’mitzvotayv,
v'tzivanu la-asok b'divrey Torah.
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https://www.alyth.org.uk/wp-content/uploads/2021/03/Chavruta-FAQs-UPDATED.pdf

Alyth Chavruta Project

The Page of Talmud
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The Hebrew Text
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The Hebrew Text with English Translation
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Rabbi Chananyah ben Chachinai' was leaving for the house of study at the
end of the [wedding] celebration of Rabbi Shimon ben Yochai?

He [Rabbi Shimon] said to him, ‘Wait for me, until | can come with you.’ He
did not wait for him.

He went and sat in the house of study for twelve years. By the time he came
[back], the streets of the town had changed, and he did not know how to
get to his house. He went and sat on the bank of the river, [and] he heard
[people call out] to a certain girl, ‘Daughter of Chachinai, daughter of
Chachinai - fill your jug and come so we can go!

He said [to himself], ‘This girl is clearly ours.’ He followed her home.

' Rabbi Chananyah ben Chachinai lived in Yavneh and Bnei Brak in the Land of Israel in
the second century CE. He was one of the later students of Rabbi Akiva, and according to
some sources, was one of the ten martyrs that we name at Yom Kippur.

? Rabbi Shimon ben Yochai was a contemporary of Rabbi Chananyah ben Chachinai
(above). Also one of the later students of Rabbi Akiva, he and his son are said to have
hidden in a cave for twelve years to escape Roman persecution.
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His wife was sitting and sifting flour. She raised her eyes and saw him. Her
heart realised [that it was her husband], and her spirit departed. He said
before [God], ‘Sovereign of the Universe, is this the reward of this poor
soul?’ He asked for mercy on her, and she was restored to life.
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Rabbi Chama bar Bisa® wet and sat for twelve years in the house of study.
When he came [back], he said, ‘| will not do as ben Chachinai did.’ He went
and sat in the house of study [and] sent for his son.

His son, Rabbi Oshaya,” came and sat before him. He asked him [about] a
legal tradition. He [Rabbi Chama bar Bisa] saw that his studies were ready
at hand. He became disheartened.” He said [to himself], ‘If | had been here,
| would have had offspring like this’

* We do not know much about Rabbi Chama bar Bisa, except that he was a rabbi in the
Land of Israel in the generation after the completion of the Mishnah in the early third
century CE.

* Rabbi Oshaya was the son of Rabbi Chama bar Bisa (above) and lived in the Land of
Israel in the early third century CE, living first in Sepphoris and later in Ceasarea, where he
became the head of the rabbinic academy.

® The Aramaic chalash da’teh literally means ‘his mind became weak’.
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He went home, and his son went with him. He [Rabbi Chama bar Bisa] stood
up before him. His wife said to him, ‘Who is the father who stands up before
his son!?’

Rami bar Chama® applied to him: ‘The threefold chord is not easily cut’
(Kohelet 4:12). This refers to Rabbi Oshaya, the son of Rabbi Chama bar
Bisa.

Questions

1. Why does rabbi Chama bar Bisa want to avoid doing what Rabbi
Chananyah ben Chachinai did? How does he try to do so?

2. What are the messages of these two stories?

3. What do think is the purpose of Rami bar Chama’s intervention at
the end of this section?

® Rami bar Chama was a rabbi in Babylonia in the early fourth century CE.
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Rabbi Akiva” was a shepherd of Ben Kalba Savua.” His [Ben Kalba Savua’s]
daughter, seeing how modest and noble he was, said to him, ‘If | were
betrothed to you, would you go to the house of study?’

He said to her, ‘Yes!

She was betrothed to him in secret and sent him away. [When] her father
heard, he drove her from his house. He forbade her by a vow to have any
benefit from his estate.

He [Rabbi Akiva] went and sat in the house of study for twelve years. When
he came [back], he brought with him twelve thousand students.

[While in his home town] he heard an old man say to her, ‘How long will you
lead the life of a living widow?’

She said to him, ‘If he would listen to me, he would sit [in study] another
twelve years!

He said [to himself], 1 have permission to do this.’ He returned and sat for
another twelve years in the house of study. When he came [back], he
brought with him twenty-four thousand students.

His wife heard and went out to greet him. They” said to her, ‘Borrow some
clothes and cover yourself’

She said to them, ‘A righteous man knows the life of his beast.™

" Rabbi Akiva was one of the preeminent sages of his generation in the Land of Israel in
beginning of the second century CE. He was famously martyred by the Romans for
continuing to teach in public despite the law against, and he was a supporter of the Bar
Kochba revolt in 133/4 CE.

® Ben Kalba Savua was one of the wealthiest men in Jerusalem in the late first century CE.
° |t seems that ‘they’ are her neighbours and/or friends.

" A quotation from Proverbs 12:10.
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When she approached him, she fell on her face and kissed his feet. His
attendants pushed her away, [but] he said to them, ‘Leave her alone. What
is mine, and what is yours, is hers.

Her father, hearing that a great man had come to town, said, ‘I shall go to
him, it is possible he will nullify my vow.

He went to him, and he [Rabbi Akiva] said to him, ‘Would you have made
your vow if you had known that he was a great man?’

He said to him, ‘Even [if he had only learned] one chapter or one halachah!
He said to him, 1 am that man.

He fell on his knees and kissed his feet and gave him half of his material
wealth.

The daughter of rabbi Akiva did the same with Ben Azzai." And this is the
basis for the popular saying: ‘A ewe follows a ewe; as does the mother, so
does the daughter.”

7% 10D ,A071 277 7°HP% 27 729 AR PITW X277 712 701
;11037 XM YH¥n RO "W NYN 737 %D W W

SNP2WPRY IAPTIORT TR 10X
209971 N7 :7°Y INR,PORY POI RIN PpW TR VW
7109973 NI 17D AR ,PINRT ROK

.P7DDR 1 K91 PODR I KD, TR

"' (Shimon) Ben Azzai was a contemporary of Rabbi Akiva (above).
" The Hebrew/Aramaic for ‘ewe’ is rachel, which is also the name of Rabbi Akiva’s wife (as
attested elsewhere).
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Rav Yosef” the son of Rava' was sent by his father to the house of study
before Rav Yosef.” They agreed to give him six years [to go and study].
Three years passed, and the eve of Yom Kippur approached.

He said, ‘l shall go and see people of my household’

His father heard. He took a utensil and went out to him. He said to him, ‘You
have been reminded of your harlot?’

Some say he said to him, ‘You have been reminded of your dove?’

They quarrelled, [and] neither of them at the concluding meal [before the
fast].

Questions
1. What are the messages of these two stories?

2. Read the supplementary text from Babylonian Talmud Kiddushin
on page 12. Does this change our understanding of the story of
Rabbi Akiva? Are the two texts consistent?

3. Have a look at the commentaries by Jeffrey Rubenstein (pages 13-
14) and Amy Scheinerman (pages 14-15). Do you think the story of
Rabbi Akiva is more fantasy or exception? Are there other ways of
interpreting it?

4. What do you think is the significance of the two different endings
that are offered to the story of Rav Yosef the son of Rava?

¥ Little is known of this Rav Yosef, the son of Rava, except that he lived in Babylonia in the
fourth century CE.

" Rava (bar Yosef bar Chama) was one of the preeminent sages in the first half o the fourth
century in Babylonia.

¥ Rav Yosef (bar Chiyyah) was a rabbi in Babylonia in the late third and early fourth
centuries CE. He is traditionally believed to have succeeded Rabbah as the head of the
academy at Pumbedita, and was one of the teachers of Rava.
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Supplementary Material

Babylonian Talmud, Kiddushin 29b

ORY LAWK RW? 97ARI 7990 TN - AWK XWOYI 737990 705970
.70 TIND? 97ARY WK RW? - WX K92 19 R7X

1IN TN’ 57ARI AWK RWI : 7997, 2RID IR T 27 0K
21777902 PIOYI TIRIXA DPMM K 1IN0
J72 RT,12 R 009D XD

It was taught [in a baraita), [Is it better] to study Torah or to marry? He
should study Torah and then marry a wife. And if it is impossible for him to
be without a wife, he should marry a wife and then study Torah.

Rav Yehudah® said in the name of Shmuel,” ‘The halachah is that one
should take a wife and afterwards study Torah!

Rabbi Yochanan® said, ‘A millstone around his neck, and he should study
Torah!?’

But there is no difficulty. This ruling is for us, and that is for them.”

'® Rav Yehudah (bar Yechezkel) was a student of Rav, and was one of the most important
teachers in Babylonia in the second half of the fourth century CE.

" Shmuel was, along with Rav, one of the two eminent Babylonian sages of their generation
in the third century CE.

*® Rabbi Yochanan was one of the pre-eminent sages of the Land of Israel in the third
century CE, teaching first in Sepphoris and later in Tiberias.

" Since this is the Babylonian Talmud, ‘us’ refers to Babylonian rabbis, while ‘them’ refers
to those in the Land of Israel.
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Jeffrey L. Rubenstein, The Culture of the Babylonian Talmud

This story [of Rabbi Akiva] portrays a fantasy wife. She encourages her
husband to study, even at great personal sacrifice. She forgoes her right to
limit her husband to a two- or three-year absence. She endures poverty
and social ridicule. She even kisses his feet when he achieves greatness.
Note the comparison to an animal in the verse she applies to herself,
reinforced by the proverbial analogy to a ewe, and by R. Akiva’s origin as a
shepherd. Even without pressing the imagery, the paternalistic attitude and
message that she serves her husband like a faithful beast seems clear. With
such women the sages will gracefully share their merit by acknowledging,
‘What is mine and what is yours is hers.” One wonders, however, whether
many rabbinic wives would have been comforted by that recognition.

| consider the wife in this story a fantasy: she is ‘ideal’ in the sense of
‘existing in fantasy but unattainable in reality’, not in the sense of an
‘ultimate object of endeavour’. | make this distinction because | think it
unlikely that the storyteller intended to instruct his audience to find wives
like that of R. Akiva or to instruct women to emulate her. That such wives
exist is belied by both the artificial and exaggerated plot and the more
realistic depictions of the five previous stories. Those wives are neither
negative models nor foils for the wife of R. Akiva. Indeed, they are portrayed
in a neutral or favourable manner. The women in stories 3-5°° do not stand
in the way of Torah study; all have apparently given permission for their
husbands to study for twelve years, far beyond the two or three years that
the Bavli allows. Nor do they cause their husband’s suffering. In stories 3
and 4 the wives bear the suffering; in story 2 the wife is never mentioned
and the sage’s death is caused by the neglect of conjugal duty combined
with his father-in-law’s errant conclusion. Only in story 1 can the wife be
seen as the cause. But she is at most a very indirect cause, as it is not the

*® There are seven rabbinic legends in the sugya - four in this text pack and three in last
week’s text pack. The numbering that Rubenstein applies to these stories includes all seven
stories.
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absence of Rav Rachumi per se that causes disaster, but his failure to
appear at the designated time. The proximate stories, then, depict the
potentially unfortunate consequences of extended absences even when
sages marry pious, tolerant, and supportive women.

It is crucial to note that the story of R. Akiva sidesteps, more than resolves,
the tensions. The tensions arise when the obligations of marriage conflict
with the sage’s devotion to Torah study. R. Akiva and his wife, however, do
not marry until after his return. At the root of the fantasy is a contrivance, a
pseudomarriage that really affords no solution for those sages actually
married. The contrast between stories 1-5 and story 6 is not that of bad
versus good wives, nor of types of wives to avoid versus types to marry, but
of (relatively) realistic versus fantasy wives. The tension is so intractable
precisely because it cannot be avoided simply by marrying the right kind of
woman: it inheres in the situation of marriage itself.

Rabbi Amy Scheinerman, The Talmud of Relationships

While many have interpreted the account of R. Akiva and Rachel” to affirm

that an arrangement whereby husbands leave their wives for prolonged
periods can work under the right circumstances, | would suggest a different
message: Rachel and Akiva are the exception to the general rule that long
absences from home do not work and are inappropriate. ... Rachel
conceived and approved her husband’s time away to study. Just as
significantly, however, R. Akiva is not comparable to the other Rabbis. He is
a second Moses. If Moses is the Giver of Torah, R. Akiva is the Giver of Oral
Torah, the shaper of halachah and, to a large extent, midrash. For such a
unique, rare, and singular mind, the Rabbis are telling us that sacrifice is
warranted. And not merely for twelve years - for twice that long. But not

“ Rachel is attested as the name of Rabbi Akiva's wife, though it is not stated in the text
we are studying.
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for anyone else. R. Akiva is the exception that proves the rule that Torah
scholars should not leave their wives for an extended period.
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A Guide to the Texts

The Mishnah is a Jewish legal code from approximately 200 CE, containing
legal rulings and disputes of the sages which are written down there for the
first time. It is the first part of what is called the ‘Oral Law’, which for
traditional Jews is just as authoritative as the Written Law (the Tanach). The
Mishnah is divided into six ‘orders’, and each order is divided into tractates.
Tractate Ketubot is included in the order of Nashim (Women), and deals
with issues of marriage.

The Babylonian Talmud (also known simply as The Talmud or Bavli) is a
commentary on the Mishnah from Babylonia, containing the discussions of
rabbis from the period just after the Mishnah was finished (around 200
CE), until it was finally redacted in approximately 700 CE.

Jeffrey L. Rubenstein is Skirball Professor of Jewish Thought and Literature
at New York University, and is the author of a number of books about the
composition and editing of the Talmud. The Culture of the Babylonian
Talmud was published in 2003.

Rabbi Amy Scheinerman is a teacher, writer and hospice chaplain, who
looks for uniquely Jewish answers to universal questions. The Talmud of
Relationships was published in two volumes in 2018.
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HADRAN

We shall return to you, Tractate
Ketubot, and you shall return to us.
Our thoughts are on you, Tractate
Ketubot, and your thoughts are on us.
We will not forget you, Tractate
Ketubot, and you will not forget us -
neither in this world, nor in the world
to come.
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We shall not forget, nor fail to appreciate, the opportunity you have provided to
engage with our tradition, with our ancestors, and with each other in our
community. May the relationships we build through you be lasting and enriching.
May our study of you be a source of strength for us as we endeavour to build
meaningful and fruitful lives in the service of what is good. May our grappling with
the aspects of you that we have found challenging be a wellspring for fresh
thinking about ancient ideas. For you are part of a tree of life that continues to

grow and renew.

Our Living God,

make the words of Your Torah

sweet in our mouths,

and in the mouths of Your people,

the family of Israel,

then we and our descendants,

and the descendants of Your people
the family of Israel,

shall all know Your name and study
Your Torah for its own sake.

Blessed are You God,

You teach Torah to your people Israel.
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Kaddish deRabanan

Y7an° Let us magnify and

let us sanctify in this world

the great name of God

whose will created it.

May God’s reign come in your lifetime,
and in your days,

and in the lifetime of the family of
Israel - quickly and speedily

may it come. Amen.

May the greatness of God’s being

be blessed from eternity to eternity.
Let us bless and let us extol,

let us tell aloud and let us raise aloft,
let us set on high and let us honour, let
us exalt and

let us praise the Holy One,

whose name is blessed,

who is far beyond any blessing

or song, any honour

or any consolation

that can be spoken of in this world.
Amen.

For Israel and for the rabbis,

for their pupils,

and the pupils of their pupils,

who devote themselves

to the study of Torah,

in this place and every other place; let
there be for them and for you great
peace and favour,

love and mercy,

a life of fulfilment

and of plenty, and redemption
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from their father who is in heaven. X39717 777X 77 T’Dﬁ-ﬂ

Amen. X319 KIPTY
KW T 132K DT
JRR 1K)
May great peace from heaven XMW 11 X327 XYW X7
and the gift of life “59-by1 115y 0230 0*m
be granted to us S o
and to all the family of Israel. 778'110"
Amen. TR 1K)
May the Maker of peace 1n312 035U SwY
in the highest bring this peace Lres e e Nova ey sps
upon us and upon all Israel mz?'(TD ﬂW}?_ PRI X
and upon all the world. 5&'1'(27"‘7;5 Y73_71 M’Y?SJ
Amen. Ralra Ny arioardia!
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Yitgaddal v'yitkaddash sh’'meih rabba (amen), b’alma di v'ra chiruteih,
viyamlich malchuteih, b’chayyeichon uv’'yomeichon uv'chayyei di chol beit
yisra'el, ba'agala u'vizman kariv, viimru amen. Y’hei sh’meih rabba
m’varach l'alam ul’almei almaya. Yitbarach v'yishtabbach v'yitpa’'ar
vyitromam V'yitnassei, v'yit-haddar v'yitalleh v'yit-hallal, sh’'meih di
kudsha, b’rich hu, leilla min kol birchata v'shirata, tushb’chata
v'nechemata, di amiran b'alma, vimru amen. Al yisra’el, vial rabbanan, v'al
talmideihon, v'al kol talmidei talmideihon, v'al kol man di askin b'orayta di
b’atra hadein v'di b'chol atar v'atar, y’hei ’hon ul'chon, sh’lama rabba,
chinna v'chisda, v'rachamin v'chayyin arichin, um’zona r'vicha ufarkana,
min kodam avuhon di vishmaya, viimru amen. Y’hei sh’lama rabba min
sh’maya, v'chayyim tovim aleinu v'al kol yisra’el, viimru amen. Oseh
shalom bimromav, hu b’rachamav ya’aseh shalom aleinu v'al kol yisra’el,
v'al kol ha-olam, vimru amen.
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